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ABSTRACT:

Background: Parallelism (al-tawazi) and its principal sub-type,
tarsi’, are among the most frequently cited rhetorical devices in
the classical Arabic balagha tradition, where they are treated as
markers of eloquence and, in the case of the Qur'an, as an aspect
of its inimitability (i‘jaz). Although Arab rhetoricians from Al-
'AskarT (10th century) to Al-Suyati (15th century) described
parallelism extensively, and a substantial comparative literature on
parallelism exists in biblical and general linguistic scholarship, the
two traditions are rarely brought into dialogue, and Qut'anic
parallelism has seldom been analyzed through an explicit, verse-
referenced typology.

Aim: This study identifies and classifies the types of parallelism
operating in a purposively selected set of Qur'anic verses, and
examines how phonological, syntactic, and semantic repetition
contributes to rhythmic coordination and rhetorical emphasis.

Method: A qualitative, descriptive-analytical design was used. The
corpus comprises sixteen verse-groups drawn from ten Suras
(Nuh, al-Ghashiyah, al-Infitar, Ya-Sin, al-Mu minun, al-Ahzab,
al-Rahman, Fussilat, al-Shura, and al-Nisa’), selected because
they are the instances most frequently cited by classical
rhetoricians as canonical examples of tawazi. FEach verse is
presented with transliteration, a literal gloss, and a literary
translation, and analyzed against a four-part typology developed
from the classical taxonomy.

Findings: The analysis identifies four recurrent patterns: (a)
lexical-phonological parallelism (tarsi’), in which paired clause-
final words match in morphological weight (wazn) and end-
rhyme; (b) partial tunic (thythmic) repetition, in which a fixed
syntactic frame recurs across non-adjacent verses; (c) total tunic
repetition, in which an entire refrain recurs verbatim, most
saliently the sequential structure of Surat al-Rahman; and (d)
temporal-aspectual parallelism, in which parallel clauses shift
grammatical tense to mark a semantic transition. These patterns

operate simultaneously at phonemic, syntactic, and semantic
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levels, consistent with Jakobson's (1960) account of linguistic

parallelism as multi-level equivalence.

Conclusion: Qut'anic parallelism is not a single ornamental device
but a layered rhetorical system in which sound, structure, and
meaning are coordinated simultaneously. Reading this system
COPYRIGHT STATEMENT:  alongside the comparative literature on biblical parallelism
(Lowth, 1753; Kugel, 1981; Berlin, 1985) suggests a productive
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1. Introduction

Parallelism — the patterned recurrence of sound,
structure, or meaning across adjacent or non-
adjacent stretches of discourse — is a rhetorical
device attested across a wide range of literary and
religious traditions. In the Arabic rhetorical
tradition, parallelism (al-tawazi) and its more
specific manifestation,  tarsi’ (lexical-
phonological matching), occupy a central place in
the study of balagha, and are treated by classical
rhetoricians as contributing directly to the
Qur'an's claimed inimitability (ijaz). The present
study examines how parallelism operates in a
putposively selected set of Qut'anic verses, with
attention to the phonological, syntactic, and
semantic levels at which it is realized.

Classical Arab rhetoricians — among them Al-
'Askari, Ibn al-Athir, Al-Qazwini, Al-'Alawi, and
Al-Suyuti — developed a rich descriptive
vocabulary for parallelism, distinguishing tarsi’
(embroidered, weight-matched  parallelism),
tawazun (equilibrium without rthyme), and related
categories of saj’ (thymed prose). This
descriptive tradition remains the primary
reference point for Arabic-language scholarship
on the subject. At the same time, a substantial
body of comparative scholarship on parallelism
has developed independently in biblical studies
and general linguistics, beginning with Lowth's
(1753) toundational description of parallelism in
Hebrew poetry and continuing through
Jakobson's (1960) linguistic theory of the poetic
function, which treats parallelism as the

projection of equivalence relations onto
sequential structure at every level of language —
phonological, grammatical, and semantic. Kugel
(1981), Alter (1985), and Berlin (1985)
subsequently refined this account for biblical
Hebrew, with Berlin explicitly grounding her
framework in Jakobson's linguistics.

These two traditions — classical Arabic balagha
and the Jakobson-influenced comparative study
of Semitic parallelism — have developed largely
in isolation from one another. Recent work has
begun to call for their integration: Ahmad and
Ahmad Ghafar (2026), for instance, argue that
Qur'anic rhetorical features such as i‘jaz and
nazm (textual composition) should be
reinterpreted through modern linguistic and
corpus-based lenses without discarding the
insights of classical balagha. The present study
responds to this call by developing an explicit,
verse-referenced  typology  of  Qur'anic
parallelism, built on the classical taxonomy but
framed in terms compatible with the comparative

linguistic literature.

Three research questions guide the analysis: (1)
What types of parallelism — phonological,
syntactic, and semantic — recur in the selected
Qur'anic verses, and how can they be organized
into a coherent typology? (2) How does
parallelism function rhetorically within these
verses, particulatly in relation to rhythm,
emphasis, and textual cohesion? (3) How does
this typology relate to comparable descriptions of
parallelism in the broader comparative literature
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on Semitic and general linguistic parallelism?
Correspondingly, the study aims to (a) classify
instances of parallelism in the selected corpus
using a replicable typology, (b) analyze the
phonological,  syntactic, —and  semantic
mechanisms underlying each type, and (c) situate
the findings within the wider comparative

literature on parallelism.

The contribution of the study is twofold. First, it
offers a typology of Qut'anic parallelism that is
anchored to specific, identifiable verses rather
than illustrated through isolated,
decontextualized examples, which allows the
analysis to be checked and extended by other
researchers. Second, it positions Qut'anic
parallelism within the broader international
literature on linguistic and biblical parallelism,
addressing a gap noted in recent scholarship on
Qur'anic discourse. The remainder of the paper
is organized as follows: Section 2 reviews the
classical Arabic literature on parallelism alongside
the comparative linguistic literature; Section 3
describes the corpus and analytical procedure;
Section 4 presents the analysis; Section 5
discusses the findings in relation to the literature;
and Section 6 concludes with limitations and
directions for fututre research.

2. Theoretical Background

2.1 Historical background of parallelism in
the Arabic rhetorical tradition

Jakobson (1988) traces parallelism as a stylistic
pattern in the ancient Near Fast to Babylonian
literature, citing the Epic of Creation, the Epic of
Gilgamesh, and Sumerian hymns as eatly
instances of structurally paired lines. Within the
Arabic literary tradition, parallelism is closely
associated with thymed prose (saj’), and is widely
attested in the Qur'an, in Hadith, and in pre-
Islamic and classical poetry and prose. Two
illustrative examples from the classical corpus are
commonly cited: the paired Qur'anic clauses in
which the community's victory and its receipt of
scripture are matched in structure and rhyme (Al
1983, p. 1195), and a saying attributed to the
Prophet Muhammad in which three parallel
conditional clauses — regarding hospitality,
kinship ties, and speech — are joined by the

recurring formula 'whoever believes in God and
the Last Day.' Crystal (1965) similatly observes
that Arabic rhymed prose serves the same
aesthetic function that rhyme serves in poetry,
achieved through the twin mechanisms of

homophony and homography.
2.2 The concept of parallelism

Classical Arab rhetoricians defined parallelism in
vatying, though ovetlapping, terms. Ja'far
describes it simply as a rhetorical figure among
the most prominent in the tradition. Al-Masti
uses the term mumathala (correspondence) to
describe the phenomenon, defining it as
correspondence between recurring elements. Al-
Qazwini, by contrast, uses the term muwazana
(equilibrium), defining it as the case in which two
separate sentences or phrases are equal in
rhythmic weight, and illustrates the definition
with paired Qur'anic clauses describing raised
couches and placed goblets (Ali, 1983, pp. 1727-
1728).

It is worth distinguishing this rhetorical sense of
parallelism from the mathematical sense, in
which the symbol (//) denotes parallel lines that
never meet. Rhetorical parallelism, unlike its
mathematical counterpart, does not denote
equality or identity; rather, it denotes a structural
correspondence between elements that remain
distinct in meaning. Hamood (2012) frames this
as a form of stylistic deviation: parallelism creates
the impression of innovation across phonemic,
syntactic, and pragmatic levels simultancously,
which places it in dialogue with — rather than in
opposition to — other rhetorical devices such as
metaphor (isti‘ara) and antithesis (tibaq);
parallelism does not replace these devices but co-
occurs with them, since, as Jakobson repeatedly
argued, poetic language is fundamentally the
construction of continuous parallelism.

2.3 The meaning of parallelism in Arabic
lexicography

Arabic dictionaries record several related senses
for the root underlying the term muwazat
(parallelism): a sense of collection or gathering; a
sense of straightness or height, as in the
expression describing a wall standing upright; and
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a sense of provocation or anger. The same root
also yields the word for goose (al-wazz) and the
term muwazat itself, glossed as 'meeting' or
'facing' (mugqabala, muwajaha) — a usage attested
in the poetry of Al-Buhturf, who describes
standing 'parallel to the enemy' in the sense of
meeting and confronting him. Al-Hayyani (2002)
notes that the same root underlies the expression
'T parallel him' in the sense of following him.

Later definitions refine this lexical core in
different directions. Kanooni (1999) defines
parallelism as a similarity found between two
extremes within the same linguistic series, where
the two extremes represent sentences sharing a
common structure on the basis of either similarity
or opposition. Muftah (1997) defines parallelism
as similarity in structure combined with
difference in meaning, while Farhan (1998)
frames it as correspondence or opposition at the
level of sets. Logort (1982) offers a more
philosophical gloss, describing parallelism among
philosophers as 'unity in disposition,' also termed
al-muhadhah (close parallelism). Foreign arts
dictionaries, per Rababeh (1995), likewise
distinguish a linguistic sense of parallelism
(neighboring or parallel disposition) from an
idiomatic sense (repetition of equal parts).

2.4 Ways of expressing parallelism: the
classical taxonomy

Al-'Askari (d. 395 AH), Ibn al-Athir (d. 637 AH),
Al-Qazwini (d. 739 AH), Al-'Alawi (d. 745 AH),
and Al-Suyuti (d. 911 AH) treat parallelism as a
subtype of saj’ (thymed prose). Al-Hayyani
(2002) identifies four categoties of saj’: tarST
(embroidered parallelism, in which paired
expressions are equal in morphological weight),
tawazl proper (parallel), al-hamishi (marginal or
border), and equilibrium (tawazun). TarST'
specifically requires that paired expressions be
equal in weight (wazn) and agree in the final
letters that mark rthyme — a criterion illustrated
by the paired verbs 'has been created / has been
raised / has been fixed / has been spread out'
describing camels, sky, mountains, and eatrth
respectively (Qur'an 88:17-20), each ending in the
same feminine-marked rhyme.

Al-'AskarT (1984) uses the term parallelism in two
distinct senses: a purely linguistic sense denoting
meeting or encounter, and a rhetorical sense in
which parallelism functions as a synonym for
equality — the two matched parts being equal in
length, with agreement in their final letter and no
addition or omission on either side. Ibn al-Athir
(1983) largely agrees with this equational sense,
illustrating it with a passage from Al-HatirT's
Maqgamat in which two clauses are matched in
weight and ending, though he differs from Al-
'Askati in treating tarSI° (embroidering) as the
general category and parallelism as one of its
subtypes rather than the reverse. Al-Suyuti (1988)
summarizes  the  relationship  concisely:
correspondence  (al-mumathil)  relates  to
embroidering (al-murassa’) as equilibrium (al-

mutawazin) relates to parallelism (al-tawazi).

A further distinction concerns rhythm. Hamood
(2012) treats rhythm as a special, condensed case
of parallelism: when parallelism operates at the
level of clause structure, its influence is
transmitted directly into the rhythmic texture of
the passage (Al-Mala'ika, 1993), with the
repetition of sound and the repetition of
temporal structure jointly signalling coordination
and unity, terminating in a phonemic pause at the
end of each unit (Al-Abyad, 1998).

2.5 Parallelism in comparative and general
Iinguistic theory

The classical Arabic taxonomy described above
developed independently of a substantial body of
comparative scholarship on parallelism that
emerged from the study of biblical Hebrew
poetry and, later, general linguistics. Lowth
(1753) was the first to describe parallelism
systematically as the defining structural feature of
Hebrew sacred poetry, classifying paired lines as
synonymous, antithetic, or synthetic according to
the semantic relation between them. Jakobson
(1960) subsequently generalized the concept
within linguistics, arguing that the 'poetic
function' of language consists in the projection of
the principle of equivalence from the axis of
selection onto the axis of combination — that is,
elements that are normally alternatives

(phonemes, grammatical categories, lexical items)
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come to be placed in sequence, creating

parallelism at any linguistic level simultaneously.

Building on Jakobson's framework, Berlin (1985)
developed an account of biblical parallelism as
operating  concurrently at  phonological,
grammatical, and semantic levels, moving beyond
Lowth's static three-way semantic classification.
Kugel (1981) offered a competing account,
arguing that the second line of a parallel pair does
not merely restate the first but characteristically
advances or intensifies it — summarized in his
formula 'there is A, and what's more, there is B.'
Alter (1985) similarly emphasized semantic
intensification over strict equivalence, while
Watson (1984) catalogued the formal techniques
of Hebrew parallelism in terms directly
comparable to the classical Arabic taxonomy of

saj” and tarsi'.

Reading the Qur'anic material against this
comparative background suggests both a
convergence and a point of contrast with the
biblical tradition. The convergence lies in the
shared recognition, across both traditions, that
parallelism is multi-level rather than confined to
a single linguistic dimension. The contrast lies in
emphasis: whereas Lowth's, Kugel's, and Alter's
accounts of biblical parallelism foreground the
semantic  relation  between paired lines
(synonymy, antithesis, intensification), the
classical Arabic taxonomy of tarsi® foregrounds
phonological and morphological symmetry —
equality of wazn (morphological weight/pattern)
and end-rhyme — as the primary criterion, with
semantic pairing (as in 'the righteous' / 'the
wicked,' or 'bliss' / 'the fire") often reinforcing,
but not solely defining, the parallel structure. This
distinction is developed further in the Discussion
(Section 5).

2.6 Positioning of the present study

Recent scholarship on Qur'anic discourse has
explicitly called for the kind of integration
attempted here. Ahmad and Ahmad Ghatar
(2026) argue that classical rhetorical categories
such as nazm and i'jaz should be reinterpreted

through modern linguistic and corpus-assisted

methods without abandoning the insights of
classical balagha, describing this as a still-
emerging direction in the field. The present study
responds to this gap: rather than treating the
classical Arabic taxonomy of parallelism and the
Jakobson-derived comparative literature as
separate bodies of scholarship, it applies both to
a common set of Qut'anic verses, with each verse
explicitly identified, transliterated, and glossed so
that the analysis is reproducible and open to
extension by other researchers — an explicitness
that is largely absent from the illustrative, non-
corpus-referenced treatments typical of the

classical secondary literature on the subject.
3. Methodology
3.1 Research design

This study follows a qualitative, descriptive-
analytical design, consistent with established
practice in Arabic rhetorical (balagha) scholarship
and in comparable qualitative studies of
parallelism in biblical Hebrew poetry (e.g., Berlin,
1985; Kugel, 1981). The design is exploratory and
classificatory rather than statistical: its purpose is
to develop and illustrate a typology of parallelism
grounded in close reading of specific verses,
rather than to quantify the frequency of
parallelism across the Qur'anic text as a whole.
This scope is stated explicitly here because it
defines the limits of what the findings can
support; a corpus-wide quantitative survey is
identified as a direction for future research in
Section 6.

3.2 Corpus and sampling

The corpus comprises sixteen verse-groups
drawn from ten Suras of the Qur'an. Verses were
selected purposively, on the criterion that they are
the instances most frequently cited by classical
Arab rhetoricians (Al-'Askari, Ibn al-Athir, Al-
Qazwini, Al-Suyuti) as canonical examples of
tarsT’ and tawazi, and that they collectively
illustrate each of the four analytical categories
described in Section 3.4. Table 1 lists the corpus
in full.

www.internationalsped.com

965


http://www.internationalsped.com/

2026, 41(19s), 961 - 974

INTERNATIONAL JOURNAL of SPECIAL EDUCATION

Sura Verse(s) Classical category Feature illustrated
End-rhy + hological
Nih (71) 10-11,13-14 | Tarst" pe-tiyme T mofphologica
weight-matching
. 13-16 17-20 Weight-matched clause-final
Al-Ghashiyah (88 ’ ’ i
ashiyah (88) 25-26 Tarst thyme
Antitheti . i
AlInfitar (82) 1314 Tarst ntithetic semantic pairing (bliss
/ fire)
- o . . i, Recurring  frame  ‘wa-ayatun
Ya-Sin (36) 33,37, 41 Partial tunic repetition
lahum...”
Anaphoti lause-initial
Al-Mu’minn (23) 57-60 Partial tunic repetition naphorie causemia
repetition
R iti 1
Al-Ahzzb (33) 37 Partial tunic repetition oot repetition across clause
boundary
- 1-16, 17, 33, 35, : . Verbatim  refrain;  dual-form
Al-Rahman (55) Total tunic repetition ,
39, 46-48 patterning
Fussilat (41) 53 Total tuniF repetition /| Fronted prepositional-phrase
foregrounding symmetry
Al-Shiird (42) 30 Tempo‘ral—aspectual Past/present tense shift across
parallelism clauses
ALNisz’ (4) 100 Temporal-aspectual Perfective/imperfective  clause

parallelism

pairing

Table 1. Cotpus of Qur'anic verses analyzed in this study, organized by classical rhetorical category.

3.3 Transliteration, glossing, and translation
conventions

Each Qut'anic example is presented in four lines:
(1) the Arabic text; (2) a simplified transliteration
following IJMES conventions; (3) a literal, word-
for-word gloss; and (4) the literary English
translation of Ali (1983), cited by page number as
in the original secondary sources consulted. The
gloss line is included specifically because the
phonological and morphological parallelism
under analysis (e.g., matching verb patterns and
end-rhyme) is frequently not recoverable from
the literary translation alone; presenting the
Arabic structure directly, with a literal gloss,

allows the reader to verify each structural claim

independently of translation choices. A full

morpheme-by-morpheme  interlinear  gloss
following the Leipzig Glossing Rules was
considered but not adopted, since it would
require specialist morphological segmentation
beyond the scope of this study; this is noted as a

possible refinement for future work in Section 6.
3.4 Analytical typology

Four categories, derived from the classical
taxonomy described in Section 2.4 and cross-read
against Jakobson's (1960) multi-level account of

equivalence, structure the analysis:

(a) Lexical-phonological parallelism  (tarsi’):

clause-final  words matching in

paired
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morphological weight (wazn) and end-rhyme,
with or without accompanying semantic
antithesis.

(b) Partial tunic (thythmic) repetition: a fixed
syntactic frame that recurs across non-adjacent

verses, punctuating a passage at regular intervals.

(c) Total tunic repetition: verbatim recurrence of
an entire clause or refrain, typically marking

structural divisions within a Sara.

(d) Temporal-aspectual parallelism: structurally
parallel clauses that shift grammatical tense or

aspect to mark a semantic or temporal transition.
3.5 Procedure

Each verse in the corpus was: (1) identified and
checked against its Stura and verse number; (2)
transliterated and glossed following the
conventions in Section 3.3; (3) classified under
one of the four categories in Section 3.4, based
on the phonological, syntactic, and semantic
features present; and (4) interpreted with
reference to the classical rhetorical commentary
associated with that verse and, where relevant, to
the comparative literature reviewed in Section
2.5. Classification was catried out by the authors
jointly through discussion until agreement was
reached; a formal inter-rater reliability check was
not conducted, and this is noted as a limitation in
Section 6.

4. Analysis and Findings

This section presents the analysis organized
under the four categories introduced in Section
3.4. For each category, one example is presented
in full (Arabic text, transliteration, literal gloss,
and literary translation) to illustrate the analytical
procedure; supporting examples are presented
more concisely, in Arabic with transliteration and
translation, consistent with standard practice for

corpus-referenced linguistic analysis.
4.1 Lexical-phonological parallelism (tarsi’)

The clearest instance of tarsI" in the corpus is the
antithetic pair describing the righteous and the

wicked in Surat al-Infitar:

Example 1 — Al-Infitar 82:13-14

st A B B o A 55T Gy

Inna al-abrara la-fi na‘imin, wa-inna al-fujjara la-
fi jahimin
indeed the-righteous surely-in bliss, and-indeed

the-wicked surely-in fire

"Truly the righteous will be in Bliss, and the
Wicked — they will be in the Fire" (Ali, 1983, p.
1701)

The two clauses are structurally identical (inna +
definite plural noun + la-fi + indefinite noun),
and the clause-final nouns na‘Im and jahim share
the fa‘ll morphological pattern and the -im end-
rhyme, while abrar and fujjar likewise share the
fu'‘al pattern. The parallelism is thus doubled:
tars” operates on both the subject noun and the
predicate noun of each clause, while the antithetic
pairing (righteous/wicked, bliss/fire) supplies the
semantic dimension that Lowth (1753) would
classify as antithetic parallelism — illustrating the
convergence between the classical Arabic and
comparative biblical descriptions noted in
Section 2.5.

A comparable structure appears in Surat al-
Ghashiyah, where the noun pair
iyabahum/hisabahum is matched in both weight

and rhyme:

oo e &) % 220 1) O

Inna ilayna iyabahum, thumma inna ‘alayna
hisabahum — ‘indeed to-Us (is) their-return,

then indeed upon-Us (is) their-reckoning’

"For to Us will be their return; then it will be for
Us to call them to account” (Al-Ghashiyah 88:25-
26; Ali, 1983, p. 1729)

Parallel elements: iyabahum / hisabahum, both
nouns on the fi'al pattern with the possessive

suffix -hum, sharing the end-rhyme -abahum.
yop DT Regs 0 1

Fiha  sururun  marfa‘atun  wa-akwabun
mawda ‘atun — ‘therein (are) thrones raised, and-

goblets placed’
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"Therein will be thrones raised on high, goblets
placed ready" (Al-Ghashiyah 88:13-14; Ali, 1983,
p. 1727)

Parallel elements: marfa‘atun / mawda atun,

both passive patticiples of the maf‘ul pattern.
G ghis Wpaad 3l

Wa-namariqu masfafatun wa-zarabiyyu
mabthathatun — ‘and-cushions arranged-in-

rows, and-carpets spread-out’

"And cushions set in rows, and rich carpets
spread out" (Al-Ghashiyah 88:15-16; Ali, 1983, p.
1728)

Parallel elements: masfafatun / mabthathatun,
matched participial weight and end-rhyme,
continuing the same rhyme scheme as the

preceding verse pair.
[P X1 P P AT T I
Bas (S 2Lty Lud HUGE 0878 355 Igpanit I

Fa-qultu istaghfird rabbakum innahu kana
ghaffaran, yursili I-sama’a “alaykum midraran —
‘so-1-said seck-forgiveness-of your-Lord, indeed-
He was Oft-Forgiving; He-will-send the-sky
upon-you in-abundance’

"Ask forgiveness from your Lord, for He is Oft-
Forgiving; He will send rain to you in abundance"

(Niih 71:10-11; Ali, 1983, p. 1614)

Parallel elements: ghaffaran / midraran, both on
the intensive fa‘‘al(-an) pattern with matching

final rhyme.
bl s 335 565 4 0,45 Y iS5

Ma lakum la tarjuna lillahi waqaran, wa-qgad
khalagakum atwaran — ‘what (is) to-you, not
you-hope for-Allah reverence, while indeed He-

created-you in-stages’

"What is the matter with you, that you place not
your hope for kindness in God, seeing that He
has created you in diverse stages" (Nuh 71:13-14;
Ali, 1983, p. 1615)

Parallel elements: waqaran / atwaran — rthyme in
the final -ara(n) is present, but the two words
differ in morphological pattern (masdar vs.
broken plural), illustrating the weaker sub-type in

which only end-rhyme, not full weight-matching,

is required.

Finally, the corrected reading of the
camel/sky/mountains/earth sequence in Surat
al-Ghashiyah shows that its parallelism is carried
not by a noun pair (as the original classroom gloss
of this passage suggested) but by four rhymed
passive-perfective verbs:

Jebi Jpp sy G oaed Jp b G ) S S

Eakl G U 2 i

A-fala yanzuruna ila al-ibili kayfa khuliqat, wa-ila
al-sama’i kayfa rufi‘at, wa-ila al-jibali kayfa

nusibat, wa-ila al-ardi kayfa sutihat

"Do they not look at the camels, how they ate
made? And at the sky, how it is raised high? And
at the mountains, how they are fixed firm? And
at the earth, how it is spread out" (Al-Ghashiyah
88:17-20; Ali, 1983, pp. 1728-1729)

Parallel elements: khuliqat / rufi‘at / nusibat /
sutihat — four Form I passive-perfective, third-
person feminine singular verbs sharing the fu‘ilat
pattern and the -at end-rhyme. This example
recurs in Section 4.2 under partial tunic
repetition, since the same four-part structure also
punctuates the passage at regular syntactic
intervals.

4.2 Partial tunic (thythmic) repetition

Partial tunic repetition involves a fixed syntactic
frame recurring across non-adjacent verses, with
the semantic content of each instance varying.
The clearest example is the triad of ‘sign’ verses
in Surat Ya-Sin:

Example 2 — Ya-Sin 36:33, 37, 41

5,0 % a6 gl waf s tiad 250 A i
Wa-ayatun lahumu al-ardu al-maytatu ahyaynaha
wa-akhrajna minha habban fa-minhu ya’kulan

and-a-sign for-them (is) the-earth the-dead: We-
gave-it-life and-brought-forth from-it grain, so-

from-it they-eat

"And a Sign for them is the earth that is dead: We
do give itlife, and produce grain from it, of which
you eat" (Ali, 1983, p. 1177)
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"And a Sign for them is the Night: We withdraw
therefrom the Day, and behold, they are plunged
in darkness" (Ali, 1983, p. 1178)

Ostiadl A 3 M U & i

"And a Sign for them is that We bore their race
in the loaded Ark" (Ali, 1983, p. 1179)

The clause-initial frame wa-ayatun lahum (‘and a
sign for them’) recurs verbatim at verses 33, 37,
and 41, each time introducing a different proof
(the earth, the night, the ark) and each time
followed by a first-person-plural verb. Three
further proofs (not analyzed here) complete the
total of six instances of the frame within the Stra.
This is the paradigm case of partial tunic
repetition: the phonemic and syntactic frame is
fixed, while its propositional content varies —
structurally similar to what Kugel (1981)
describes in biblical parallelism as a fixed formula
bridging semantically distinct content.

s OB 15 oL B iy O4a3E & ks 1n A ) )
55749 4 o4

Inna alladhina hum min khashyati rabbihim
mushfiqun, wa-lladhina hum bi-ayati rabbihim

yu'minun, wa-lladhina hum bi-rabbihim la

yushrikan

"Vetily those who live in awe for fear of their
Lord; those who believe in the signs of their
Lord; those who join not partners with their
Lotrd" (Al-Mu’minun 23:57-59; Ali, 1983, p. 884)

Parallel elements: the anaphoric frame wa-
lladhina hum (“and those who’) recurs at the head
of three successive verses, each followed by a
prepositional phrase and a finite verb — partial
tunic repetition realized through a repeated
pronoun-headed relative clause rather than a

repeated noun phrase.

0% z

aag of Saf dg 0 ¥

Wa-takhsha —al-nasa  wa-llahu ahaqqu an
takhshahu

"You did fear the people, but it is more fitting
that you should fear God" (Al-Ahzab 33:37; Ali,
1983, p. 1117)

Parallel elements: takhsha / takhshahu — the
same root (kh-sh-y, ‘to fear’) is repeated within a
single verse, with the rhyme carried on different
final elements (the bare imperfective vowel in
takhsha, the object suffix -hu in takhshahu). This
illustrates tunic repetition compressed within a

single verse rather than distributed across several.
4.3 Total tunic repetition

Total tunic repetition involves the verbatim
recurrence of an entire clause. The paradigm case
in the Qur'an is the refrain of Surat al-Rahman,
which trecuts thirty-one times across the Stura's
seventy-eight verses, beginning after the first
twelve verses enumerate a sequence of divine

favors:

Example 3 — Al-Rahman 55:1-16

@

G0 (8) 6 e () S ks () 9 e (1) g2
Eo5 R satl (1) o s 230 (o) ok
S 1o N5 darally S50 152y () el 3 3 YT (v) Btz
(V1) peS1 &5 423015 356 s (1) 263U Lerios (23305 (3)
3 (17) 9638 WSy T 6 (1) Sy sl S
(ve) b o3 o o S Gl (Vo) B Jlals e Blesy)
(V1) 063K LSy (VT el

... fa-bi-ayyi ala’i rabbikuma tukadhdhiban (v. 13,
16)

so-which of-favors-of your-two-Lord(s) do-you-
both-deny

"Then which of the favours of your Lord will you
deny?" (Ali, 1983, p. 1474)

The refrain  fa-bi-ayyi ala’i  rabbikuma
tukadhdhiban recurs verbatim after each
enumerated favor, functioning as a structural
punctuation mark across the Sura. Its dual verb
form (tukadhdhiban, addressed jointly to jinn and
humankind) is itself echoed throughout the Stra
in a series of dual noun and verb forms, several
of which are listed below.

cihad S i e &
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Rabbu al-mashriqayni wa-rabbu al-maghribayn
— "Lord of the two Easts and Lord of the two
Wests" (55:17)

Khalaqa al-insana min salsalin ka-1-fakhkhar, wa-
khalaga al-janna min marijin min nar — "He
created man from clay like pottery, and He
created the Jinn from a smokeless flame of fire"

(55:14-15)

235 ez ST e 15 o 2eit o) Yl o Saka

RVAERRN IR HRN N

Ya ma'shara al-jinni wa-al-insi in istata’tum an
tanfudht min aqtari al-samawati wa-al-ardi fa-
anfudha, 1a tanfudhina illa bi-sultan — "O
company of Jinns and men, if you can pass
beyond the zones of the heavens and the earth,

then pass; you will not pass except with
authority" (55:33)

0l S 2y o gl WK e

Yursalu ‘alaykuma shuwazun min narin wa-
nuhasun fa-1a tantasiran — "On you will be sent

a flame of fire and smoke, and you will not be
able to defend yourselves" (55:35)

S ¥ ) b o et Y it

Fa-yawma’idhin 1a yus’alu ‘an dhanbihi insun
wa-la jann — "On that Day no question will be
asked of man or Jinn as to his sin" (55:39)

QU1 Bi5S — s 5 plka D 2l

Wa-li-man khafa maqgama rabbihi jannatan ..
dhawata afnan — "But for such as fear the time
when they will stand before their Lord, there will
be two Gardens ... containing all kinds of trees

and delights" (55:46, 48)

A further instance of total tunic repetition,
realized through foregrounding rather than
verbatim recurrence, appears in Surat Fussilat:
o8 G 8 et 35 06T ¢ BT ag e

Sa-nurthim ayatina fi al-afagi wa-fi anfusihim

hatta yatabayyana lahum annahu al-haqq

"Soon will We show them Our signs in the
furthest regions of the earth, and in their own
souls, until it becomes manifest to them that it is
the truth" (Fussilat 41:53; Ali, 1983, pp. 1302-
1303)

Parallel elements: fi al-afaqi / wa-fi anfusihim —
two parallel prepositional phrases (the
macrocosm  and  the  microcosm)  are
foregrounded before the main vetb, each
governed by the same preposition fi, producing a
balanced structural pair independent of end-
rhyme.

4.4 Temporal-aspectual parallelism

The fourth category involves structurally parallel
clauses in which grammatical tense or aspect
shifts to mark a semantic transition.

Example 4 — Al-Shiira 42:30

50 50 Sl S W il 3 Sl g
Wa-ma asabakum min musibatin fa-bi-ma

kasabat aydikum wa-ya‘fu ‘an kathir

and-whatever befell-you of misfortune, (it is) for-

what earned your-hands; and-He-pardons much

"Whatever misfortune happens to you is because
of what your hands have earned, and He pardons
much" (Ali, 1983, pp. 1310-1311)

The clause pivots from the perfective verbs
asabakum and kasabat (a completed misfortune,
traced to a completed cause) to the imperfective
ya'fu (an ongoing divine attribute of pardon).
The syntactic parallelism between the two halves
of the verse is thus paired with a deliberate
aspectual shift, which marks the movement from
a bounded past event to an unbounded,
continuing disposition.

Example 5 — Al-Nisa’ 4:100

S PN R (RO

"He who forsakes his home in the cause of God
finds in the earth many a refuge, wide and
spacious" (Ali, 1983, p. 212)

o 5 5 58 LN S s B ) e o e 5 05
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"And he who goes forth from his home as an
emigrant to God and His Messenger, and death
overtakes him, his reward becomes due and sutre
with God" (Ali, 1983, p. 212)

The two clauses share an identical conditional
frame (wa-man + jussive verb ..), but the
resolution shifts from the open, ongoing
jussive/impetfective forms (yuhajir, yajid) in the
first clause to the completed perfective faqad
waqa‘a (‘his reward has already fallen due’) in the
second — again pairing syntactic parallelism with
an aspectual shift that marks the transition from

an ongoing condition to a guaranteed, settled
outcome.

Table 2 summarizes the sixteen verse-groups
analyzed above, organized by category,
illustrating that the four types are not mutually
exclusive: several instances (notably the
Ghashiyah camel verses and the Surat al-Rahman
refrain) exhibit features of more than one
category simultaneously, which is itself consistent
with Jakobson's (1960) claim that linguistic
parallelism operates at multiple levels at once
rather than at a single level in isolation.

Inst

Category Linguistic level(s) arrllz la;rzlzzs Illustrative Sura(s)
Phonological + hological

Tarst (lexical- | oo 08ical T morphologica Nih, al-Ghashiyah, al-

, (weight/thyme); often co- | 7 .

phonological) . . L Infitar
occurs with semantic antithesis
Syntactic  (fixed frame) + Ya-Sin, al-Mu’ minin,

Partial tunic repetition phonological (recurring | 4 al-Ahzab, al-
rhythm) Ghashiyah
Phonological ~ +  syntactic

Total tunic repetition (verbatim recurrence or | 8 Al-Rahman, Fussilat
foregrounding)

T l- 1 y i + i

empora aspectua Syntactic . semantic |, ALShira, al-Nist’
parallelism (tense/aspect shift)

Table 2. Summary of parallelism types identified in the corpus, by linguistic level and illustrative Stra.

5. Discussion

The analysis identifies four recurrent, though not
mutually exclusive, patterns of parallelism in the
corpus, addressing the first research question.
Returning to the second research question —
how parallelism functions rhetorically — the
findings suggest that its function differs by
category. TarSI operates primarily at the level of
rhythm and closure, marking the end of paired
clauses with matched sound and weight, often
reinforcing a semantic antithesis (as in
na‘im/jahim). Partial tunic repetition operates
cohesively, using a fixed frame to bind together a
series of otherwise distinct propositions (as in the
Ya-Sin triad), a function comparable to what Al-
Ghalayini (as discussed in recent Qut'anic

discourse scholarship) describes as takrar
operating as a cohesive device. Total tunic
repetition, exemplified by the Surat al-Rahman
refrain, functions structurally, punctuating a long
passage into discrete rhetorical units. Temporal-
aspectual parallelism functions semantically,
using a shift in grammatical aspect to mark a
conceptual transition (from a bounded past event
to an unbounded present disposition, or from an
open condition to a settled outcome) within an
otherwise symmetrical syntactic frame.

The third research question concerns how this
typology relates to the comparative literature on
parallelism reviewed in Section 2.5. Two points
of convergence and one point of contrast
emerge. First, consistent with Jakobson's (1960)
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account, no single instance in the corpus is
confined to a single linguistic level: even the most
straightforwardly phonological example
(na‘im/jahim) catries semantic antithesis, and
even the most straightforwardly syntactic
example (the wa-ayatun lahum frame) carries a
consistent phonological rhythm. Second, the
compressed, root-repetition pattern found within
a single verse (takhsha/takhshahu in al-Ahzab
33:37) has a structural analogue in what Kugel
(1981) describes as intra-line intensification,
where a single line rather than a line pair carries
the parallel structure. Third, and by contrast, the
corpus confirms the point anticipated in Section
2.5: where Lowth's (1753), Kugel's (1981), and
Alter's (1985) accounts of biblical parallelism
foreground the semantic relation between paired
lines, the Qur'anic tarST" examples in this corpus
are held together at least as strongly by
morphological weight-matching and end-rhyme
as by semantic relation — several pairs
(marfa‘atun/mawda atun;

masfufatun/mabthuthatun) are near-
synonymous descriptively rather than antithetic,
with the phonological match, not the semantic

one, carrying the rhetorical weight.

This last point has a further implication, relevant
to translation studies: because  English
translations such as Ali's (1983) necessatily
prioritize semantic content, they cannot preserve
the phonological symmetry that this analysis
identifies as central to several of the corpus's
tarsi instances. A reader relying solely on the
English  translation  of, for  example,
marfu‘atun/mawdu‘atun  (raised’ / ‘'placed
ready') would have no access to the shared
morphological pattern and rhyme that classical
rhetoricians treat as the defining feature of the
passage. This reinforces the methodological
point made in Section 3.3: analysis of this
phenomenon needs to work from the Arabic
structure directly, not from translation.

The findings also speak to the classical concept
of i‘jaz. Rather than treating inimitability as a
single, undifferentiated property, the typology
developed here suggests that Qur'anic rthetorical
distinctiveness, at least with respect to

parallelism, is cumulative: it results from the
simultaneous  operation of  phonological,
syntactic, and semantic patterning within the
same short span of text, a density of multi-level
equivalence that Jakobson's (1960) framework
predicts should be characteristic of maximally
'poetic' language use, and which recent Qur'anic-
discourse scholarship (Ahmad & Ahmad Ghafar,
2026) frames as inviting exactly this kind of cross-
theoretical description.

Limitations.

Three limitations should be noted. First, the
corpus was purposively sampled from verses
already identified as canonical by classical
rhetoricians; the findings describe the character
of parallelism in these verses and cannot be
generalized, without further work, to the
frequency or distribution of parallelism across the
Qut'an as a whole. Second, classification of
examples into the four categories was carried out
jointly by the authors through discussion rather
than through an independent, quantified inter-
rater reliability procedure; a degree of interpretive
judgment is therefore built into the typology, as
is standard in qualitative rhetorical analysis but
worth flagging explicitly. Third, the glosses
provided in Section 4 are literal, word-for-word
renderings rather than full morpheme-by-
morpheme interlinear glosses following the
Leipzig Glossing  Rules; a specialist
morphological analysis could refine several of the
weight- and pattern-matching claims made

above.
6. Conclusion

This study set out to classify and analyze
parallelism in a purposively selected set of
Qur'anic verses, and to situate the analysis within
the broader comparative literature on linguistic
and biblical parallelism. Four categories were
identified — lexical-phonological parallelism
(tars1’), partial tunic repetition, total tunic
repetition, and temporal-aspectual parallelism —
each operating simultaneously across
phonological, syntactic, and semantic levels,
consistent with Jakobson's (1960) account of
linguistic parallelism as multi-level equivalence.

The analysis further suggests that Qur'anic tarst'
Y gg S
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places comparatively —greater weight on
phonological and morphological symmetry than
the semantically-oriented accounts of biblical
parallelism developed by Lowth (1753), Kugel
(1981), and Alter (1985), a point of contrast that
may be of interest to comparative Semitic poetics

morte broadly.

Future research could extend this work in three
directions: (a) a  corpus-wide, ideally
computationally assisted, survey of parallelism
across the full Qut'anic text, building on the kind

of corpus-assisted methodology called for by

Arabic rhetorical tradition and the comparative
linguistic study of parallelism, a relationship this
study has sought to open rather than close.

Declarations

Funding: [Authors to state whether this research
received any specific grant from funding agencies in the
public, commercial, or not-for-profit sectors, or declare that
1o funding was received.|

Conflicts of interest: [ Authors to declare any known
conflicts of interest, or state that none exist.]

Data availability: The primary data analyzed in this

Ahmad and Ahmad Ghafar (2026), to establish
frequency and distribution rather than the
illustrative pattern established here; (b) a formal

study are verses of the Qur'an, which are publicly and
universally  available. The —anthors’  fransliteration,
lossing, and classification tables are available from the

inter-rater reliability study of the classification corresponding anthor upon reasonable request

typology proposed in Section 3.4; and (c) a
Author contributions: [Authors to specify individual

systematic compatison of Qur'anic and biblical
contributions, e.g., following the CRediT  taxonomy:

Hebrew parallelism using a shared analytical

framework, building on the point of contrast conceptualization, analysis, writing.|

identified in Section 5. Such work would further Acknowledgements: [Authors to add any

clarify the relationship between the classical acknowledgements, or omit this line.]

References
English-Language and Comparative Sources

Ahmad, H., & Ahmad Ghafar, N. (2026). Qur'anic Arabic as sacred discourse: Rhetoric, theology, and identity. Muallim
Journal of Social Sciences and Humanities, 10(1), 140-148. https://doi.org/10.33306/mjssh/390

Ali, A. Y. (1983). The Holy Qur'an: Text, translation and commentary. The Presidency of Islamic Researches, IFTA, Call
and Guidance. [Authors to verify exact publisher/imprint details against the specific print edition cited.]

Alter, R. (1985). The art of biblical poetry. Basic Books.

Berlin, A. (1985). The dynamics of biblical parallelism. Indiana University Press.

Crystal, D. (1965). Linguistics, language and religion. Burns & Oates.

Jakobson, R. (1960). Linguistics and poetics. In T. A. Sebeok (Ed.), Style in language (pp. 350-377). MIT Press.
Kugel, J. L. (1981). The idea of biblical poetry: Parallelism and its history. Yale University Press.

Lowth, R. (1753). De sacra poesi Hebraeorum praelectiones [Lectures on the sacred poetry of the Hebrews]. Oxford.
(English translation by G. Gregory, 1787).

Watson, W. G. E. (1984). Classical Hebrew poetry: A guide to its techniques. JSOT Press.
Arabic-Language Sources (Transliterated)
Al-Abyad, R. (1998). Kitabat mu‘asira [Contemporary writings]. Majallat al-Ilbda“ wa-al-'UlGm al-Insaniyya.

Al-‘AskarT, Abid Hilal al-Hasan b. ‘Abd Allah. (1984). Kitab al-Sina‘atayn: Al-Nazm wa-al-Shi‘r [The book of the two
crafts: Composition and poetry]. Dar al-Fikr al-"Arabr.

Al-‘Alawl, Yahya b. Hamza. (n.d.). Al-Tiraz al-mutadammin li-asrar al-balagha wa-haqad’iq al-i‘jaz [The style
encompassing the secrets of eloquence and the realities of inimitability]. Dar al-Kutub al-‘limiyya.

Al-Hayyanr, ‘Abd Allah Khalaf Khidr. (2002). Al-Tawazi al-tarkibt T al-Qur’an al-Karim [Syntactic parallelism in the Holy
Qur’an] [Master's thesis, University of Mosul, College of Education].

Al-Jurjant, ‘AlT b. Muhammad (al-Sharff). (1893). Al-Ta‘rifat [Definitions]. Dar al-Kutub al-‘limiyya.

www.internationalsped.com 973


http://www.internationalsped.com/

2026, 41(19s), 961 - 974 INTERNATIONALJOURNAL of SPECIAL EDUCATION

Al-Mahallt, Jalal al-Din M. A., & Al-Suydti, Jalal al-Din ‘A. R. (1984). Tafsir al-Jalalayn [The commentary of the two
Jalals]. Maktabat al-Nahda.

Al-M1lad, ‘Uthman. (1990). Shi‘riyyat Todorov [Todorov's poetics]. Dar Qurtuba.
Al-Qazwini, Jalal al-Din M. S. (n.d.). Al-Idah fi ‘uldm al-balagha [Elucidation of the sciences of rhetoric].

Al-SiljamasT, Abd Muhammad al-Qasim al-Ansari. (1980). Al-Manza“ al-badi’ fi tajnis asalib al-badi* [The wondrous
inclination in categorizing rhetorical styles]. Maktabat al-Ma‘arif.

Al-Suyitt, Jalal al-Din ‘Abd al-Rahman. (1988). Al-ltgan fT ‘ulim al-Qur’an [The perfection in the sciences of the Qur’an].
‘Alam al-Kutub.

Al-Tabar, Abid Ja‘far Muhammad b. Jarir. (1988). Jami' al-bayan ‘an ta’wil ay al-Qur’an [Comprehensive exposition on
the interpretation of the Qur’an]. Dar al-Fikr.

Hamuad, Widad Makawl. (2012). Al-Tawaz! i al-Qur’an al-Karim [Parallelism in the Holy Qur’an]. Dar Majdalawr lil-Nashr
wa-al-Tawzi". [Cited elsewhere in the original manuscript as 2014; year standardized to 2012 here — authors
should verify against the source.]

Ibn al-Athir, Aba al-Fath Diya’ al-Din Nasr Allah Muhammad. (1929). Al-Mathal al-sa’ir fi adab al-katib wa-al-sha‘ir [The
popular model in the literary craft of the writer and poet]. Matba‘at Mustafa al-Babr al-Halabr.

Ibn Abr al-Isba“ al-MisrT. (1957). Badi" al-Qur’an [The rhetorical excellence of the Qur’'an]. Maktabat Nahdat Misr.

Jakobson, R. (1988). Qadaya al-shi‘riyya [Problems of poetics] (Arabic translation). Dar Tabgal. [This is the Arabic-
translation edition referenced for the historical background discussion in Section 2.1; distinct from Jakobson (1960),
the original English essay cited in Section 2.5.]

Ja‘far, Aba al-Faraj Qudama. (n.d.). Naqd al-shi‘r [Criticism of poetry]. Dar al-Kutub al-'limiyya.
Laghart, Mishal. (1982). Al-Isti‘ara wa-al-majaz al-mursal [Metaphor and metonymy]. Manshdrat ‘Uwaydat.
References Cited in the Original Manuscript Requiring Completion

The following sources are cited in-text in the original manuscript but were not included in its reference list, or were
cited with inconsistent dates across different mentions. They are listed here with the information available so that
the authors can locate and complete full bibliographic details before submission; a manuscript reaching a Q1 journal
with uncited-but-referenced sources of this kind would very likely be returned by an editor prior to review.

Al-Mala’ika, N. — cited in-text at three different dates (1983, 1990, 1993); title not given. Likely refers to Nazik al-
Mala’ika's critical work on Arabic poetics (possibly Qadaya al-Shi‘r al-Mu‘asir), but this should be confirmed and a
single, correct date used throughout.

KanoonT — cited in-text at two different dates (1997, 1999); title not given.

Muftah, M. — cited in-text at two different dates (1994, 1997); title not given (possibly related to Muhammad Miftah's
work on Arabic textual dynamics, given the phrase ‘dinamiyyat al-nass’ appearing in the original manuscript's
Arabic reference list without full details).

Farhan — cited in-text (1998); title not given.
Rababeh — cited in-text (1995); title not given.
‘Abid / Abeed — cited in-text (1991); title not given.
Al-Hamlawi — cited in-text (1988); title not given.

Al-ZamakhsharT; Al-QurtubT; Al-HalabT — cited jointly in-text in connection with tafsir of Sdrat al-Mursalat; specific
editions and page numbers not given.

Todorov, T. (Todorof) — cited in-text (1987); specific work not given (the Arabic reference list separately includes an Al-
Milad 1990 work on ‘Todorov's poetics,” which may or may not be the intended source).

Al-‘UmarT / Al-Aumari — cited in-text (1990); title not given.

www.internationalsped.com 974


http://www.internationalsped.com/

